F
ront and foremost in this issue is the Cape Town Commitment, twenty-two pages long. It offers tangible evidence of the hard work of Christopher J. H. Wright and his team of evangelical theologians from every continent (six men and two women) who were charged with distilling the essence and emphases of the Third Lausanne Congress on World Evangelization, held in Cape Town October [16] [17] [18] [19] [20] [21] [22] [23] [24] [25] 2010 . The smooth and orderly prose of the Cape Town Commitment belies the mention of it. With the Bulletin's transfer to the Overseas Ministries Study Center in January 1977, subsequent Lausanne movement events and publications would not go unnoticed.
In October 1989 the IBMR published the "Twenty-one Affirmations" of the Manila Manifesto (vol. 13, no. 4 [1989] : 164-66), the official statement of the Second Lausanne International Congress on World Evangelization, held in Manila, Philippines, July 11-20, 1989 . The editorial records that the congress "brought together more than 4,000 participants representing about 170 nations . . .
[including] sixty-six representatives from a dozen Soviet republics, from both registered and unregistered churches." It goes on to report that Chinese delegates-some 300 in all-had been denied (vol. 14, no. 1 [1990] : 10-17). The Manila Manifesto was the work of a task force chaired by John R. W. Stott, who, more than any other individual, was charged with ensuring that strategy-preoccupied American evangelicals were grounded in biblical and not mere folk theology-a continuing concern voiced by René Padilla in his article in this issue. Robert Hunt's lead article skillfully traces the history of the Lausanne movement from its early beginnings, highlighting the social and theological milieus within which its principal animators-one an American, globe-trotting evangelist and the other a British evangelical Anglican respected for the no-nonsense exegesis of his biblical teaching and commentaries-lived and moved. Much could be said about the key role played by the century's most widely recognized evangelist, Billy Graham. Without the vision, integrity, and charisma of this remarkably ecumenical yet resoundingly evangelical man, there would be no Lausanne movement. But no less significant was his modest confrere and friend John Stott, who tended to the movement's theological and biblical foundations. Infusing the movement with a global, nonsectarian evangelical orientation, he ensured that it was more than simply a rubber stamp of American evangelicalism.
This was by no means an easy task, as a reading of Stott's lead article in the April 1995 issue of the IBMR makes clear (vol. 19, no. 2 [1995] : 50-55). In "Twenty Years After Lausanne: Some Personal Reflections," he wryly recalls the response to his thankless task by quoting several unflattering, decidedly carnal reactions to the original Lausanne Covenant. "Claptrap," wrote one; an "enormous cold pudding," opined another; while a third, with astonishing hauteur, dismissed the Lausanne Covenant as proof of the "low mental capacity" of its authors. Stott was never one to respond in kind to such mean-spiritedness.
For his article, Roman Catholic theologian Robert Schreiter enthusiastically accepted our challenge to tell readers whether-based on a comparative study of the Lausanne Covenant (1974 ), the Manila Manifesto (1989 , and the Cape Town Commitment (2010)-there was evidence of theological movement in the Lausanne movement; and if so, what kind of movement it was. I think you will agree with the editors that his assessment as a sympathetic, well-informed outsider will serve as a basic template for constructive evaluation of the Lausanne movement for years to come.
In 2005 Time magazine identified John Stott-along with the likes of Bill Gates, Oprah Winfrey, the Dalai Lama, Nelson Mandela, and LeBron James-as one of the 100 most influential people in the world. Billy Graham, who wrote Stott's Time profile under the title "John Stott: Teacher of the Faith," confessed that he could not "think of anyone who has been more effective in introducing so many people to a biblical world view. He represents a touchstone of authentic biblical scholarship that, in my opinion, has scarcely been paralleled since the days of the 16th century European Reformers" (www.time.com/time/subscriber/2005/ time100/heroes/100stott.html).
High praise indeed! And so in this issue of the IBMR, with its focus on the Lausanne movement, we acknowledge with gratitude John R. W. Stott. Without his grace, decency, selfrestraint, perseverance, patience, insight, wisdom, and biblically grounded way of thinking and behaving, it is hard to imagine the Lausanne movement becoming the global, vibrantly evangelical phenomenon that it clearly is today. Long may his influence, and his kind, continue.
-Jonathan J. Bonk
